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The Amazing Connection between:
“l Am but Dust and Ash” to the
Dust and Ash of the Red Heifer

This upcoming Shabbos Kodesh is referred to auspiciously as “Shabbos Poroh.” This designation is in
keeping with the Maftir we will read this Shabbos pertaining to the laws of the Red Heifer. We have
learned in the Mishnah (Megillah 29.): ...2¥5pw nwaba PP nawa nrab Saw I8 wnn wryY”
7035 [T WTIMT NWana RTINS nwibwa Mot mawa—the order of the four special parshiyot
associated with the month of Adar is Shekolim, Zachor, Poroh and HaChodesh. Rashi points out in the
name of the Yerushalmi (Megillah 3,5) that in truth, to be historically accurate, Shabbos HaChodesh
should precede Shabbos Poroh; the Mishkan was erected on the first day of Nissan, Rosh Chodesh, and
the Red Heifer was burnt on the following day, the second of Nissan.

Hence, it is only fitting that we examine the mitzvah of the Poroh Adumoh, the Red Heifer, which
appears in parshas Chukas (Bamidbar 19,2):

T2 IR WK THMN TRTIR TID oK PN HRIw 113 HR 127 Kb i my awR nn npin Nk
Twah by T NN TIwa nRY MY nR Pwh mba nx gt LG5 mby aby X5 awx om
7153 HR o1 DM MSY [N NRVAT NBIW byn XS NP ..o

This is the statute of the Torah, which Hashem has commanded, saying: Speak to the Children of
Yisroel, and they shall take to you a completely red cow, which is without blemish, and upon which a
yoke has not come. . . Someone shall burn the cow before his eyes—its hide, and its flesh, and its
blood, with its dung, shall he burn. . . They shall take for the contaminated person some of the dust
(ashes) of the burning of the purification animal, and put upon it spring water in a vessel.

While it is true that Rashi comments: HX7w? NX 111 D%IWT NI [LWAW 115 TN NPIN NN
2% w75 1R 5N R T PR 1A AN 305 T WY DYD T DRI mvnn b
“MMNNR—This is the statute of the Torah, because the Accuser (Satan) and the nations of the world
ridicule Yisroel by saying, “What is this commandment?” and “What reason is there to it?”; therefore it
is described in the Scriptures as a “statute,”; “It is a decree from before Me which you do not have the
right to question.” Nevertheless, Rashi, himself, suggests a reason for the Poroh Adumoh, in the name of
Rabbi Moshe HaDarshan, that it served as atonement for the sin of the “egel” (ibid. 22):
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Rashi compares the situation to the son of a maidservant who soiled the palace of a king. They said, “Let
his mother come and wipe away the excrement.” Similarly, let the cow come and atone for the “egel.” It
had to be perfect, symbolic of Yisroel before the sin of the “egel”; let it atone for them, correcting their
blemished state and returning them to their state of perfection. It must never have experienced a yoke
symbolizing the fact that Yisroel shirked the yoke of Heaven.

When Rashi states: “f1"™AX 2175 mwn ']‘7 1"X”—you do not have the right to question this statute—
he means that one cannot believe that one fully understands the purpose of the Red Heifer and, as a
consequence, conclude that this mitzvah is not applicable in certain circumstances. One must believe
wholeheartedly that this statute is beyond human comprehension—what we refer to as a “chok” —but
that one is certainly permitted and even obligated to ponder the deeper significance and purpose of the
mitzvos, as the earlier and later sages did—nevertheless realizing that one is barely scratching the
surface of the matter.

“They Shall Take for the Impure Person Some of the Dust “

Let us begin our discussion concerning the Poroh by introducing a fascinating statement by our blessed
sages. Avraham Avinu’s descendants were given the Poroh Adumoh as atonement in the merit of
Avraham’s declaration to HKB”H (Bereishis 18,27): 9BN1 7y 131X1 1118 HXR 7215 mbxwt N1 a7 —
Behold, now, | have begun to speak to my Lord although | am but dust and ash. Concerning the Poroh
Adumoh the two terms “dust” and “ash” are also mentioned. Here is the text of the Midrash (B.R.
49,11):

KD T bW AR by e KD 5HYaK 1mann 1R MR MO K1 T RN DTaR
,OI2 75D 1ab (NN NRW IR IBRY MDY 1IN NTNR AR IR ,T7apn 15 MR bR nmn
BT MBR NN MY WIN QOXY (D DW DW) ,NRLMT NHIW byn Rnvb nph (1 v 12113) MR

This dialogue takes place while Avraham attempts to intercede on behalf of the people of Sedom. He
says: If | had been killed by Amrafel, would | not have been dust? And had | been burnt by Nimrod,
would I not have become ash? HKB”H replies: By your life, for declaring that you are mere dust and ash,
your children will receive atonement by means of dust and ash.

When the Midrash states that HKB”H says to Avraham, regarding the Poroh Adumoh: Tma MRwW Mn”
7Qrta b '1’::‘7 -- By your life, | will give your children atonement through them—it appears that
the Midrash is referring to Rashi’s comment, in the name of Rabbi Moshe HaDarshan, that the Poroh

|”

Adumoh atones for the sin of the “egel.” Consequently, if we wish to gain even the slightest
understanding of the purpose of the Poroh Adumoh, we must first delve into the meaning of Avrohom’s
declaration: "MBX1 15y 121X1”—| am but dust and ash. Thus, we will understand how atonement by
means of the Poroh Adumoh—concerning which dust and ash are also mentioned--represents a fitting

reward, measure for measure, for Avraham’s declaration.

We must explain: (a) what is the connection between Avraham’s declaration and the Poroh Adumoh?
(b) Additionally, the fact that the Torah mentions dust with regards to the Poroh requires explanation;
burning the Red Heifer creates ash not dust. So, why does the possuk say: Nb™MWw 2byYR XALY 1np‘71"
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"ANRVMT—they shall take for the contaminated person some of the dust of the burning of the
purification animal?

HKB”H Himself Kneaded Man’s Body from Dust and Water

| would like to propose my own solution to this puzzle. We find in the Torah that due to Adam
HaRishon’s sin involving the Tree of Knowledge, HKB”H sentenced mankind to die, as it is written
(Bereishis 2,17): 7mnn Nn nkn ‘]‘7:N o1 1k Saxn XS v 2w Ny YSH:‘I”—of the Tree of
Knowledge of Good and Bad, you must not eat thereof; for on the day you eat of it, you shall surely
die. After Adam HaRishon did indeed eat from the Tree of Knowledge, HKB”H explains the reason for the
decree (Bereishis 3,19): 51 IR 70y 13 ,nnp% mann 13 IR SR 1w Ty onb SaRn bR Ny
»21WnN "by—by the sweat of your brow shall you eat bread until you return to the ground, from
which you were taken; for you are dust, and to dust shall you return.

At first glance, one might wonder what is the chiddush of the reason given by HKB”H: HX1 f1nN by 17
»21Wwn "by--for you are dust, and to dust shall you return? Even before the sin, the reality was that
man was created from the earth, from dust. Nevertheless, had he not sinned, he would not have died.
So, what changed as a result of the sin necessitating that man must die?

Now, concerning the creation of man, it is written (ibid. 2,7): TRTINT T 1Dy DINRT NN nvp‘m T xmy”
7 whib DN I DM Nnw 1OXA nbn—and Hashem G-d formed the man of soil from the
earth, and blew into his nostrils the soul of life; and man became a living soul. Rashi explains: Hva”
»1y5 5om b3 1% xan b 5 nwyn MR mam (XD D MNW) 12 MMRIY DIpnn Moy—G-d
took the soil used to create man from the place about which it is said, “An Altar of earth you shall make
for Me,” as if to day, “Would that it (the earth of the Altar) be atonement for him, and that he be able to
last!”

Prior to forming man’s body, HKB”H watered the entire face of the earth, so that He could knead man’s
body from dust mixed with water, as it is written (ibid. 6): 115 53 nNx PWm YaNT M lale 1T
"ITRTINT—a mist ascended from the earth and watered the whole surface of the soil. We learn from
Rashi: Tnaw 111 5220 08 X1an by nmwb omy apwm onnn abyn ,oIR Sw anma b
79¥M 72 AN APWM IND HNR ,I0WT IR WY 73 9N Dm—in order to form man, HKB”H raised
water from the depths of the earth and filled the clouds with water with which to saturate the soil; thus,
man was created like one who first puts water into flour before kneading the dough.

We should be struck with awe and fear upon realizing how much sanctity went into man’s body; it was
shaped, as it were, by HKB”H Himself from earth that was taken from the place of the Altar. Clearly,
HKB”H did so with the intent that man’s body serve as a holy vessel, ready and waiting to receive the
light of the neshomeh—a portion from G-d above. Therefore, it states immediately: nnwa 1MbR2a nbn”
»n whab INT MM BMr—and He blew into his nostrils the soul of life; and man became a living
soul.
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“Back and Front You Have Restricted Me
and You Have Laid Your Hand upon Me”

Dovid HaMelech—who was given seventy years of life from Adam HaRishon—praises HKB”H for this
phenomenon as follows (Tehillim 139,5): #i1ab3 Y nwm NNy DI MNR”—back and front You
have restricted me, and You have laid Your hand upon me. In other words, You, HKB”H, have formed
my body by placing your two hands upon me; for You have kneaded Adam HaRishon’s body out of dirt
and water. Therefore, the human body possesses tremendous sanctity and it behooves us to guard it

and protect it from injury, chas v’shalom.

We can embellish this idea that HKB”H kneaded man’s body from the dust of the earth mixed with
water, in sanctity and purity, based on the following Midrash (B.R. 14,1): 1n%r 2mx mnw TWNRIT IR
a1y Hw—Adam HaRishon represented the final stage in the preparation of the world’s “challah.” The
Ohr HaChaim hakadosh explains that before Adam HaRishon was created all the vegetation of the earth
was prohibited for consumption--until the portion of “challah” was set aside. Challah was the small
portion of dough that was separated and given to the kohanim permitting the rest of the dough and

bread to be consumed.

To remedy this situation: ”ITRTINRT 1b 53 nx apwm YaNT m 5% TINY”7-- a mist ascended from the
earth and watered the whole surface of the soil. This preparation allowed the “challah” to be separated
from the flour, the dust of the earth, after it had been kneaded with water. Immediately afterwards:
"IN [N DY DINT NR DPYR 71 I¥M”-- and Hashem G-d formed the man of soil from the
earth—HKB”H shaped man’s body from the dust of the earth; w15 DTN 11 DM AW 1BXA NHN”
711 --and blew into his nostrils the soul of life; and man became a living soul—thus, He separated
Adam HaRishon as the world’s portion of “challah,” permitting all of the earth’s vegetation for

consumption.

This explains nicely why HKB”H, so to speak, kneaded man’s body Himself from the dust of the earth.
Since it represented the “challah” portion of the world, its sanctity needed to be insured and protected
as the laws of “challah” dictate. As we find in Scriptures (Yirmiyah 2,3): nwxa 1% Sxw wnp”
»1 DN DMDNX N1AN 7YY 1w vomx ba ,FINN1AN—Yisroel is holy to Hashem, the first of His
crop; all who devour it will be held guilty; evil shall come upon them—the word of Hashem. After all,
they are considered like “challah,” which is permitted only to the kohanim and is prohibited to everyone

else.

The Purpose of Burial Is to Purify
the Contamination of the Serpent

We can now explore why—if not for the sin of the Tree of Knowledge—Adam HaRishon would have
lived forever. The human body—which HKB”H kneaded by Himself—is linked to the neshomeh—a
portion of G-d from above—by a divine connection which is eternal. Therefore, had Adam protected

that connection, he never would have died.
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Yet, from the very moment that Adam and Chava were persuaded to follow the serpent’s advice--
rebelling against Hashem by partaking of the forbidden fruit—the serpent succeeded in contaminating
the sanctity of their bodies with filth and impurity. This led HKB”H to decree the death sentence upon
mankind, so that the body would be buried in the earth; its burial would serve to nullify the body’s
contamination in the dust of the earth which is the serpent’s source of nourishment. In Taamei
HaMitzvos, the Arizal explains the matter as follows (Parshas Vayechi Mitzvas Kevurah): nm1ap mvo~
SMWRAT DTN RDA2 WHI MAYNIw RPMTT MmN 53 Soynnw , QMNP 1AM PAx ..nn
7191 INWM YpIp2 Haynnw—the secret of burying the dead is that those performing the burial have in
mind that the filth and contamination that was introduced into the body by the sin of Adam HaRishon
be absorbed into the ground leaving the person clean and pure.

The purpose of burial is indeed to eliminate the contamination of the serpent into the soil, but there is
one very important proviso. Man must do everything within his power while alive to purify himself and
rid himself of the serpent’s filth and contamination; then, the earth can complete the process for him. If
the person, however, failed to fulfill his obligation while alive or, possibly even aggravated the situation,
by contaminating and defiling his body even further with sins and transgressions, in this case, the earth
is unable to eliminate the body’s contamination. This situation can only be remedied by the powerful

purification process involving the fire and torment of gehinom.

Now, we can begin to appreciate HKB”H’s rationale for decreeing death upon mankind after the sin of
the Tree of Knowledge: 21wn 75y HX1 [1NR by 157-- for you are dust, and to dust shall you return.
HKB”H is conveying the fact that He formed Adam’s body from a holy, handful of dust from the site of
the Altar, so that he would be a holy vessel ready to receive and contain the light of the neshomeh
eternally. Unfortunately, by transgressing the word of Hashem and partaking of the Tree of Knowledge,
he defiled the body with the serpent’s filth and contamination. As a consequence, “to dust shall you
return” —the body must become pure dust of the earth once again, as it was before the sin; this is only
possible through death and burial—so that the serpent’s venom and contamination can be reabsorbed
into the earth.

Avraham Avinu Burned the Serpent’s
Contamination in the Fiery Furnace

Continuing along this path of enlightenment, let us now address Avraham Avinu’s statement to HKB”H
(Bereishis 18,27): 79BX1 1By 131X1 21N 58 7215 mnbxt N1 13717-- Behold, now, | have begun to
speak to my Lord although | am but dust and ash. Rashi comments: 187 MNMT 920 ,9DNKY 1bBY 1DINRY”
7H Ty WK Prm b T by bR oiabnn v by by nrnb—I1 was already fit to
become dust through the kings and ash through Nimrod, were it not for Your mercy which stood on
my behalf. Let us endeavor to understand why Avraham specifically chose these two descriptions—
“dust and ash.”

We can begin to explain the matter based on a lesson learned from the Zohar hakadosh (Behar 111:).
Avraham Avinu corrected the sin of Adam HaRishon which possessed a taint of avodah zarah, idol-
worship. For, when Adam and Chava were enticed the serpent, he persuaded them with the following
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words (Bereishis 3,5): 21 w1 B’P'7ND oNMT DM MPHN 1PN nabax oA s D"P‘?N UTnm 7
7y —for G-d knows that on the day you eat of it your eyes will be opened and you will be like G-d,
knowing good from bad. Surely, there is no greater blasphemy for a mere human of flesh and blood
than to imagine that he can be like the Almighty.

To make amends for Adam HaRishon’s sin of avodah zarah, Avraham Avinu broke all of his father
Terach’s idols and he spread the name and praise of Hashem throughout the world, as it is written
(Bereishis 21,33): 7051y 57X ' owa ow RIpN yaw 822 SWR yun”—he planted an “eshel” in Beer
Sheva, and there he proclaimed the Name of Hashem, G-d of the Universe. Now, we know that an
avodah zarah must be burned in fire (Devarim 7,25): “WwNX2 7bwn oo R 9105”7 —the carved
images of their gods you shall burn in the fire. Therefore, Avraham took it upon himself to fulfill this
directive by agreeing to sacrifice his life through burning in the fiery furnace in order to glorify and
sanctify Hashem’s name.

Based on the writings of the Yearos Devash (Part 1, Drush 14), we can take this explanation a step
further:

(:5 Mw) 1MRTd S bR Py SR ow i XY PWRIT DIR KR TP D yIn Saxe
WIW W DIN 13 ,WNT DX 1D WM Sw 0IX whan PR D oyom mxpomba pan Rvin Xab mnyd
WK 7251 ,15yn nhynb an non nond ar abyn apIm nban wrm mnb by win by Mo
W1 DIR PR NUYIW WRT WK 1D M5 D1wn 12 PR Sy wa 1R 25 .wm Sw 10K nwian
NRT PR DINA 1, w1 5w 0IR qwnl 15axrn A 53 Sy kv nyn yy noma b LL.55a

Z51aR5 NN 0IRT waan IR WK DN v baxab

He teaches us that prior to Adam HaRishon’s sin food did not require baking or cooking. For, only fire is
able to eliminate and dispel the snake’s venom. The venom arises from the dust of the earth which is
the snake’s food and nourishment. Fire serves a very different and distant (opposite) purpose than does
dust; whereas dust is very low; fire is very high; hence, fire dispels the snake’s venom. As a result of the
sin of the Tree of Knowledge, most of man’s food is tainted by the snake’s venom; this taint must be

eliminated by fire, before it is safe for consumption.

This is why Avraham Avinu, a reincarnation of Adam HaRishon, required burning in the furnace—in
order to eliminate by means of fire the snake’s venom and the taint of idolatry introduced into Adam
HaRishon by the enticement: 7y 21 "W nvp‘m: onMTY”-- and you will be like G-d, knowing good
from bad. This virtual burning served to rid his body of the serpent’s defilement, and he returned to the

state of Adam at the time of creation—a pure handful of dust from the place of the Altar.

“l1 Am but Dust and Ash”
Purification of the Dust by Means of the Ash

Now, we can begin to comprehend Avraham’s message conveyed to HKB”H by the words: 1bY 12NV
"9bX1—I am but dust and ash. In other words, | rectified the handful of dust so that it would be
untainted as it was before the sin of the Tree of Knowledge by incinerating the serpent’s filth and
contamination to ashes in Nimrod’s fiery furnace. It turns out that these two things, “dust and ash,” are
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intimately related. By first incinerating the serpent’s contamination in the body to ashes, man remains
with a pure handful of dust--as he was at the time of his creation.

As an added benefit, we can suggest a reason as to why Avraham made this statement specifically while
intervening on behalf of the people of Sedom. We have learned from the Arizal (Shaar Hapesukim
Parshas Shemos) that the souls of the people of Sedom were part of Adam HaRishon when he partook
of the Tree of Knowledge; they reincarnated into the generation of the flood where they also failed
miserably and went astray; their second reincarnation was into the generation of the dispersion where
they went astray again; then they reincarnated for a third time into the people of Sedom, failing dismally

one more time.

With this in mind, we can suggest a reason why Avraham was willing to put himself on the line for the
people of Sedom. He was a reincarnation of Adam HaRishon, who wrongfully ate from the Tree of
Knowledge. Since the souls of the people of Sedom were contained within Adam HaRishon at the time
of the sin, he felt personally responsible to help remedy their neshamos.

Therefore, he asked Hashem’s forgiveness for having the audacity to intercede on behalf of the people
of Sedom MR 58 7275 MO5NIT X1 M MNM DAIAR YN’ —Avraham responded and said,
“Behold, now, | have begun to speak to my Lord.” The reason that | am praying on their behalf: 21X1”
”MbRY MbY—I am but dust and ash—because | am a reincarnation of Adam HaRishon who committed a
transgression of avodah zarah; that is why | was obligated to purify the handful of dust by burning the
serpent’s defilement to ashes. For the very same reason, | feel it necessary to try and help the people of
Sedom, whose first failure occurred while they were part of Adam HaRishon when he partook of the
Tree of Knowledge.

The Dust of the Burning of the Purification
Animal and the Ashes of the Poroh

Progressing even further along this path of enlightenment, let us now focus on the words of the
Midrash: 9NIw D2 b ']’J:‘? TN IRW M 95K 1By 101K DNRK AR 10, a7aphn 15 N
“IMbiT 9BR AR MY WIN QORKY ,ARLMT NHbIw byn Nnvbh 1np‘71—HKB”H responded to Avraham:
“By your life, you said, ‘l am but dust and ash,’ by your life, | will give your children atonement through
them—as it says: ‘They shall take for the contaminated person some of the dust of the burning of the
purification animal,” and ‘A pure man shall gather the ash of the Poroh.””

We have learned in the Gemarah (Shabbos 146.) that when Yisroel approached Har Sinai the effects of
the serpent’s defilement ceased and they returned to the status of Adam HaRishon before the sin;
however, after the sin of the “egel,” the spiritual defilement returned. Along these lines, the Gemarah
teaches (Avodah Zarah 5.): ,172 v9Ww M R5n KM K5wW ™13 X5 7MINA NR SRwr 121 )5
7NN DRI 1aN DoYwyn onban ,D:tﬂ: '[1"7!7 1121 DNX DDR NN AN (12b 'D’I7TL'H) NANIYU—
Yisroel only accepted the Torah so that the angel of death should not prevail over them . . . however, you have

|II

corrupted your deeds (referring to the sin of the “egel”) and therefore, “but like men you shall die.”
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So we see that the sin of the “egel” paralleled the sin of the Tree of Knowledge in several aspects: (a)
Due to the sin of the Tree of Knowledge Adam HaRishon’s body was defiled and, as a result, death was
decreed upon him and all of creation; similarly, due to the sin of the “egel,” the contamination and
defilement of the serpent returned and the reality of death was reinstated as a means to purify mankind
of the serpent’s defilement. (b) Both sins involved avodah zarah. We learned that concerning the sin of
the Tree of Knowledge, Adam and Chava were enticed by the possibility of divine knowledge: QNMTY”
7871 21D D"P'?N:)—and you will be like G-d, knowing good and bad—which constituted a form
of avodah zarah. Concerning the sin of the “egel,” they proclaimed (Shemos 32,4): ']’ﬂ‘?N TN~
»5NWI—This is your god, O Yisroel. To atone for the sin of the “egel,” which was a form of avodah
zarah, it became necessary to incinerate the filth and contamination of the serpent that had returned—

this was necessary to purify and sanctify the handful of dust used by HKB”H to create man.

The Dust and Spring Water of the Poroh
Correspond to the Dust and Water Used to Form the Body

Now, we can suggest that is also the rationale behind the pure Red Heifer, the Poroh Adumoh. As we
learned from Rabbi Moshe HaDarshan, the Poroh alludes to Yisroel: 1w Sxawr ow by nmn”
»aman® 1rm omby abam 1w X1an ,1TMm "5ya 12 Wwyn nMman—it had to be perfect, without a
blemish, so that it could atone for Yisroel and restore their blemish-free state. By burning the Poroh to
ash, Bnei Yisroel were to have in mind that they themselves deserved to be burnt to sanctify the Name
of Hashem. By burning out the effects of the serpent which returned to man’s body due to the sin of the
“egel,” a handful of dust and water will remain constituting a pure and untainted body.

This provides us with a very nice explanation as to why the possuk employs the word ”mb¥”, dust,
instead of ”1BX”, ash: 7193 HR o1 M MSY NN NRVAT NHMW bYN KNYS INPHY’—they shall
take for the contaminated person some of the dust of the burning of the purification animal, and put
upon it spring water in a vessel. It is alluding to us that the purpose of burning the Poroh to ash is to
eliminate the contamination in man’s body from the serpent, so that the body that was formed out of
dust and water will remain pure and untainted.

Thus, we can interpret the possuk: “NRVMT NHMW byn Xnvb 1np‘71”—they shall specifically take
from the purified dust that remains after the animal has been burnt, i.e. after the filth and
contamination due to the sin have been burnt to ash; 7153 bx R M MHY TN —it is necessary to
mix the dust with spring water just like HKB”H kneaded dust of the earth with water to form man’s
body, forming a service vessel to house the neshomeh. It turns out that the Poroh Adumoh procedure
represents a symbolic gesture for the creation of man’s body by HKB”H in sanctity and purity.

Alas, we can rejoice having unraveled our sages riddle and having revealed the deeper message
conveyed by our sages in the Midrash: NRW 7M1 A58 95y 1DIRY NYAKR TR M0 ,073p0 15 N7
“ITDIT 95X AN ML WIR [HOXY ,ANRLAT NbIw Ybyn Nnvb 1np‘71 MNANRIW O 1bD ']’J:‘? 1ha.
Based on what we have learned, Avraham Avinu’s statement--“I am but dust and ash”—and the Poroh
Adumoh procedure are intimately related. Just as Avraham Avinu strived his entire life to purify the
handful of dust that constitutes the body, the Poroh Adumoh accomplishes the same goal. In the merit

8
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of Avraham’s willingness to sacrifice his life in the fiery furnace, HKB”H provided his descendants—after

|ll

the sin of the “egel” and the return of the serpent’s filth and defilement—atonement via the Poroh

Adumoh, concerning which the Torah also mentions the terms “dust” and “ash.”

In truth, even after the atonement of the Poroh Adumoh the correction is not complete. For, the reality
is that the decree of death will remain in force until the future to come. Nevertheless, it is blatantly clear
that the ashes of the Red Heifer afforded Yisroel a very high level of purity akin to that enjoyed by
Avraham Avinu as a result of his self-sacrifice demonstrated by his statement: ”7bX1 7bY 121X —I| am
but dust and ash. Both represent the ultimate correction that will be realized at the time of the future
redemption, when the handful of dust that is the human body will be completely purified, as a result the
death sentence on mankind will be permanently repealed, and the dead will come back to life for all
eternity—swiftly, in our days, Amen.



